THE MAKING OF A  MAN OF GOD - STUDY QUESTIONS:

Chapter 2: Vanquishing The Enemy
1.  What are the ‘giants’ that you are facing in your life? What principles can you apply to your life from what David went through with Goliath?
2. Read 1 Samuel 2:30. When God says “those who honor me, I will honor,” what does he mean? How does that correspond with defeating the ‘giants’ in your life? (1 Samuel 17:45-46)
3. Read John 6:63 and Galatians 5:22-27. Both of these passages deal with being filled and controlled by the Holy Spirit. How does this happen for the Christian? When do you get the Holy Spirit? How does the Holy Spirit control you and empower you? What difference will living a sprit-led life make?
4. Redpath tells us that victory in the public arena of our life is always preceded by victory in the private arena of our life. How are you doing here? Are there any struggles in your private life? Home Life? Thought life? Sex life? Business life?  Spiritual life?  Where do you need to experience victory privately?
Read:  1 Samuel 17:28-18:4 (NIV)
DIGGING DEEPER:

Below are some study notes on this classic passage of scripture…  1 Samuel 17:28-18:4. Read over and study them.  This is taken from the United Bible Society Handbook.  Enjoy…
David’s triumph over Goliath (chap. 17)

17:1-51. Sometime after David commenced his role of court musician, Israel was again in peril at the hands of the Philistines. The armies were drawn up on opposite sides of the Valley of Elah, a few miles southwest of Jerusalem (vv. 2-3). Apparently intimidated by each other, they decided that the outcome should be determined by a contest of champions who would engage each other in combat. The Philistines offered Goliath, a giant (about 9’9" tall!), but Israel could find no one worthy, not even Saul (vv. 4-11). Goliath wore a bronze helmet and a coat of scale armor weighing 5,000 shekels, that is, about 125 pounds, and bronze greaves. He was armed with a bronze javelin, and a long spear with a 15-pound iron tip! (v. 7) At last David heard of the dilemma and, having been sent to the camp of Israel with provisions for his brothers (vv. 12-22), begged Saul to let him take on the Philistine (vv. 23-32). Reluctantly Saul agreed and David, armed only with his confidence in God, a sling, and five smooth stones, slew Goliath and brought back his severed head in triumph (vv. 33-51).

17:52-58. When the conflict was over, Saul inquired as to the identity of the young warrior and learned that he was David, son of Jesse (vv. 55, 58). Why could not Saul recognize David, who had already served him for some time as musician and armor-bearer? One answer is that Saul was not asking who David was but for the first time was curious about David’s family connections: Whose son is that young man? (v. 55; cf. v. 25) When David himself was interrogated he did not say, “I am David,” but only, I am the son of your servant Jesse of Bethlehem (v. 58). Another and perhaps better solution is that David’s previous service had been brief and intermittent and now several years had passed since Saul had last seen him. If, for example, David had been only 12 years old when he came as Saul’s musician and had stayed off and on for only a year or so, he might have been 17 or 18 by the time of the Philistine episode and no longer recognizable to Saul. This view is strengthened by the fact that after David joined himself to Saul this time, the king “did not let him return to his father’s house” (v. 15; 18:2). This implies that David’s previous tenure ad not been permanent. In any event, one need not posit two sources for chapters 16 and 17 or view the accounts as irreconcilable.

a. David’s flight from Saul (chaps. 18-20)

(1) David’s Popularity.

18:1-7. David, as has been seen, was not only chosen from eternity to be the founder of the messianic dynasty of kings, but he was also providentially prepared by the Lord to undertake his royal responsibilities. David had served as a shepherd in the fields and had the loving, protective heart of a shepherd, a fitting attribute of a king. He had learned responsibility and courage by confronting and slaying wild beasts that threatened his flock (17:34-36). He had learned to play the harp, a skill that would make him sensitive to the aesthetic side of life and that would help him compose the stirring psalms which extol the Lord and celebrate His mighty exploits. David had been brought into the palace of the king as musician and warrior so that he might acquire the experience of statecraft. Though an uninitiated novice at the time of his anointing, he was eminently equipped to be king of Israel at his coronation some 15 years later. But his education was not always pleasant. With his rising popularity among the people came a deterioration of his relationship with Saul, for the king became insanely jealous of Israel’s new hero.

After David’s dramatic victory over Goliath, Saul brought him into his palace once again, this time as a commander of his army (18:5). David’s favored position in the court was further strengthened by the personal affection felt for him by Jonathan, Saul’s oldest son (vv. 1, 3). So close did this friendship become that Jonathan, though heir apparent to the throne of Israel (cf. 20:31), stripped himself of his own royal regalia and placed it on David in recognition of David’s divine election to be king (18:4; cf. 23:17). More than once the covenant of friendship between the two men would work to David’s advantage. Meanwhile David became so effective militarily that his exploits were celebrated in song: Saul has slain his thousands, and David his tens of thousands.
3. David and Goliath (1 Sam 17.1–54)
Section Heading. tev has “Goliath Challenges the Israelites.” Though Saul had been anointed king in order to rescue the Israelites from the Philistines (see 9.16), he was terrified of Goliath (verse 11). David’s victory will make Saul jealous (18.6–16) and lead to Saul’s attempts to kill David, as described in the rest of 1 Samuel.

Since Goliath’s challenge is directed specifically at the Israelite soldiers and not to all Israelite people, the heading “Goliath challenges the Israelite army” (njb and sem) may be preferable to that in tev. And in those languages where the word “challenge” is difficult to translate, translators may consider something like “Goliath makes fun of the soldiers of Israel.” Some versions take the whole chapter as a single section and entitle it simply “David and Goliath.” But this heading gives very little information to the reader who is not already familiar with the biblical story.

17.1  
Now: this is the common Hebrew conjunction, which, at the beginning of this new section, may not need to be translated at all in some languages. But others may substitute a discourse marker showing that a new story is beginning.

Gathered. while certain English versions use the technical military term “mustered” (reb, njb), the verb used here is a very general one for gathering together. But it is followed by the words “for battle,” which clearly indicate a military purpose.

Socoh and Azekah were located about thirty kilometers (about eighteen miles) southwest of Jerusalem. Socoh was one of three towns by this name in the Old Testament. To indicate which of these towns is intended, the writer adds which belongs to Judah, that is, this Socoh was located in the lowlands of Judah. The name Socoh comes from a root meaning “to hedge” or “to shut in.” nbe translates this name as Vallado, that is, “Enclosure.”

Azekah: another town in the lowlands of Judah, about five kilometers (three miles) north of Socoh. The name means “hoed ground.” nbe translates this name as Cavada, that is, “Dug out.”

Ephes-dammim was located about six kilometers (about four miles) northeast of Socoh. The meaning of this name is uncertain. But it refers to the same place that is called “Pas Dammim” in 1 Chr 11.13 (and, in some versions that are based on the Septuagint, in 2 Sam 23.9). Since the reference is to the same place, translators would be justified in using the same spelling here and in the other passages where this place is referred to.

17.2  
The men of Israel: the Hebrew is literally singular, “man of Israel.” But the sense is clearly plural, that is, “the troops of Israel” or “the soldiers of Israel.”

Gathered represents the same general verb as used of the Philistines in verse 1.

The valley of Elah. (see also verse 19 and 21.9) south of Socoh and Azekah. The name Elah means “Terebinth,” which is a kind of tree. The same Hebrew word is often translated “oak,” as for example in Gen 35.4 in rsv, nrsv, and njb, but as “terebinth tree” by reb. Though rsv and tev have transliterated the Hebrew name here in verse 2, it may be translated as in njb, “Valley of the Terebinth” (so also nab, frcl, tob, and Osty). The name is translated also as “Valley of the Oak” (sem, Fox).

The four English words, drew up in line, translate a single Hebrew verb referring to taking positions for military action. nrsv says that they “formed ranks.” Klein (“got ready for battle”) is similar to tev. Compare 4.2.

17.3  
On the one side … on the other side: that is, on the two sides of the Valley of Elah mentioned in the previous verse.

A valley. the Hebrew word is not the same as that translated “valley” in verse 2. The Hebrew word here refers to a gorge or “ravine” (so njps and Klein) cut out by a stream of water running down the valley of Elah. Both rsv and tev use the indefinite article, “a [valley],” though Hebrew says “the valley [or, ravine].” Use of the indefinite article “a [valley]” in English gives the wrong impression that the valley separating the two armies is different from the valley mentioned in verse 2. njb and sem more clearly say “the valley.”

17.4  
By stating Goliath’s name at the beginning of the first sentence and breaking this verse down into two sentences, tev has restructured the order to read more naturally in English style. Similar restructuring in other languages may sound more normal.

Goliath, of Gath. it may be helpful to add a qualifier, indicating that Gath is a city (see the comments on 5:8). The Hebrew word translated champion in rsv (and for some unknown reason left untranslated in tev) occurs only here and in verse 23 below in all the Old Testament. The word comes from a preposition meaning “in between.” It is often understood to mean a champion in the sense of one who steps out between two opposing armies to do single combat. It is questionable, however, whether the word itself means champion, though Goliath surely was. This same word appears in one of the writings from Qumran, where it means “an infantryman,” who fights between the battle lines. It is better to translate this as “an infantryman” (so ab). See also frcl, “A Philistine soldier.”

Six cubits and a span. a cubit is about forty-five centimeters (eighteen inches). It is based of the distance from the elbow to the tip of the middle finger of an adult male. A span (the distance from the tip of the thumb to the tip of the little finger when a man’s hand is spread out) is nearly half a cubit, that is, about eight inches or about twenty-two centimeters. The height of Goliath will need to be expressed in an understandable form in the receptor language. But it need not be expressed in precise terms. tev says “over nine feet tall.” ncv is probably too specific. “about nine feet and four inches tall.” Where the metric system is used, the equivalent will be “nearly 3 meters” (frcl, sem, and itcl).

As the note in tev indicates, there is a textual problem in this verse. The Septuagint and a Hebrew manuscript from Qumran state that Goliath was four cubits and a span, which equals “six and a half feet tall” (nab). But the failure to mention this problem in hottp suggests that the mt should be followed here.

17.5  
It may seem odd in some languages to state as the Hebrew does that Goliath wore the helmet on his head, since a helmet by definition is worn on the head. tev leaves that information implicit. Bronze is a compound consisting of copper and tin. Compare Gen 4.22 and Josh 6.19. But there are contexts in which the same Hebrew term seems to mean “copper” (Deut 8.9). Where copper and bronze are unknown, translators may have to resort to a more general term meaning “metal.”

A coat of mail: this was a garment made of interlocking metal rings or small scales that were tied together with leather thongs. njps calls this “a breast-plate of scale armor” (similarly nab, njb, ncv, niv).

Five thousand shekels of bronze. about sixty kilograms (132 pounds). Translators are not encouraged to translate by retaining the Hebrew unit of measure but are rather urged to use a modern equivalent in the receptor language. For example, niv, which uses a modern equivalent for the height of Goliath, should not be followed with regard to the weight of his armor, since it adopts a literal rendering of the Hebrew.

The placement of the word meaning of bronze is odd in English. It refers to the material of which the coat of mail was made and seems out of place as a part of the weight. Translators will almost certainly want to shift it forward.

The description of Goliath’s armor in verses 5–6 shows that most of his body is protected. All of this prepares the reader for verse 49, where David strikes the giant in his forehead, the one unprotected part of Goliath’s body.

17.6  
Greaves is a technical term referring to shin guards that protect the legs. They probably protected the front part of the lower legs. Some possible model translations include “he wore things on his legs to shield them,” “he covered his legs with metal to protect them,” or “he wore bronze protectors on his legs” (ncv). The Hebrew word on which the English greaves is based occurs only here in all the Old Testament.

A javelin was like a small spear that was thrown at the enemy. The variety of translations show that there is uncertainty about the exact meaning of the Hebrew word. ncv calls it “a small spear,” reb says “a bronze dagger,” and nab, njb, and ab call it a “bronze scimitar,” that is, a saber made of a curved blade, with the sharp edge on the outer convex side of the blade. Some support for the rendering “scimitar” comes from a passage in one of the Qumran writings. Further support for the rendering “scimitar” or “a curved sword” comes from verse 51 below, where it is said that David withdrew Goliath’s sword.

The javelin, or, more accurately, the scimitar, was slung between his shoulders, that is “tied on his back” (ncv). nab uses a technical term here, “slung from a baldric.” A baldric is a belt worn over one shoulder to support a sword or bugle. If the receptor language has such an equivalent term, it may be used here.

17.7  
A weaver’s beam is the shaft of a loom to which the cloth is fastened. Most interpreters think the size of the spear is being compared to the thickness of a weaver’s beam (so tev and frcl). A different interpretation is possible, however. Archaeological evidence indicates that some spears had a loop of cord attached to the end of them to help the soldier throw the spear farther. This loop of cord resembled the loop of cord tied to the piece of wood (a heddle-rod) used to lift alternate threads on a loom while weaving. The nab translation is based on this second interpretation: “The shaft of his javelin was like a weaver’s heddle-bar” (so also Klein and ab).

The first interpretation (tev) understands the comparison of the spear and the weaver’s beam to be that of size, that is, “as thick as.” The second interpretation (nab), which is more probable, understands the comparison to be the loops of cord, which allowed the spear to be thrown with greater accuracy. If the second interpretation is followed, it may be necessary to explain the basis of the comparison by saying something like “the shaft of his spear had a loop of cord around it, like that on a weaver’s beam, in order to throw it further and more accurately.” But such detailed information should probably be reserved for a footnote.

Spear’s head. the head of the spear, as indicated in tev, was made of iron. It was made long and had a sharp point at the end.

Six hundred shekels of iron. in the metric system this is “nearly seven kilos” (sem) or “more than seven kilos.” The note in Osty, which speaks of “almost eighteen kilograms,” seems to be a misprint for “eight.” ncv and cev say “fifteen pounds,” which is roughly equivalent to the “seven kilos” mentioned and corresponds to tev.

The placement of the words of iron, like of bronze in verse 5, may be unnatural, and they may need to be shifted to a different position in the sentence.

Shield-bearer. though the Hebrew does not say that the shield-bearer was carrying Goliath’s shield, the original readers would have understood that he did. It may be necessary to make that information explicit, as tev has done. tev does not make clear, however, that this task of carrying the shield was an official assignment in the military. ncv says “the officer who carried his shield walked in front of him.” This shield was a large one used to protect the whole body, unlike the smaller shield that was held with one hand and was swung about for protection.

17.8  
Since the initial pronoun, He, may possibly be understood to refer to the shield-bearer mentioned in the previous verse, it may be wise to follow tev and frcl in substituting the name “Goliath” at this point. reb accomplishes the same purpose by using the noun “champion” instead of the name.

The ranks of Israel. the word ranks translates a technical military term for “battle lines.” see the comments on 4:2. njb says “Taking a position in front of the Israelite lines.” tev does not translate the word ranks here, since the question “What are you doing there, lined up for battle?” indicates that the Israelite troops stood in orderly battle formation.

Draw up for battle. see the comments on this verb at 4.2 and verse 2 of this chapter.

The questions that Goliath asks are not requests for information. Goliath’s questions were intended to insult the Israelite soldiers. njb captures this tone with the question “Am I not a Philistine and are you not Saul’s lackeys?”

Am I not a Philistine? Hebrew has the definite article, that is, “Am I not the Philistine?” Goliath is not merely contrasting the Philistine soldiers with the Israelite soldiers, as both rsv and tev seem to suggest. Perhaps the article here expresses that Goliath is the best representative of the Philistine people. Osty says “Am I not, I myself, the Philistine?” reb also captures this force of the definite article: “I am the Philistine champion and you are Saul’s men” (so also njps). This last model is also helpful because it transforms the question into a categorical statement.

Let him come down to me. Goliath had already descended into the valley that separated the Philistines and the Israelites (see verse 3). This information may be stated explicitly as “let him come down here in the valley to fight me.” See also verse 25.

17.9  
The pronoun we would clearly not include Goliath if he were killed by his opponent. So in some languages it may be more appropriate to say “the rest of us” or “my fellow Philistines [will be your servants].”

Servants: in this context the Hebrew word is more accurately translated “slaves.”

Prevail against. translates the same verb as is able at the beginning of this verse. tev reflects this correspondence by using the verb “win” in both cases. nab similarly has “if he beats me” and “if I beat him.”

The expressions be our servants and serve us have the same meaning, and it may sound redundant to try to translate the meaning twice. The repetition is probably for the sake of emphasis, but other languages may find other more natural ways to show this emphasis.

17.10  
And the Philistine said. Goliath began speaking in verse 8, and he continues to speak in verses 9 and 10. tev omits the words And the Philistine said, since there is no change in speaker. But translators may wish to retain these words to keep the speaker in focus, if this is natural in the receptor language.

Defy. the same verb is translated “taunted” in Judges 8.15. It suggests an attitude of insolence and contempt. In some language it may be necessary to translate “tried to provoke.” Fox says “I mock.”

The ranks of Israel. see the comments on verse 8.

Give me a man. by using this expression Goliath is challenging his opponents to select a person to engage him in battle. Some other ways of wording this are “choose someone” (cev) and “send one of your men” (ncv).

Fight together. not, of course, that they will fight together against someone else, but rather they will “fight it out” (reb and njb) between the two of them.

17.11  
All Israel in this context means all of the Israelite soldiers with Saul. Some languages may need to say “Saul and all the rest of the Israelites.” Compare “the men of Israel” in verse 2, which has the same meaning.

These words of the Philistine. tev replaces this phrase with the demonstrative pronoun “this.” Translators should use a style that is natural in the receptor language.

Dismayed and greatly afraid. depending on the context, the verb rendered dismayed may mean “in fear [or, terror],” “in confusion,” or “weak.” Many translations follow the interpretation found in rsv, saying, for example, “they were all shaken and deeply afraid” (reb) or “were dismayed and terror-stricken” (nab). These two verbs are nearly synonymous here, and some translations combine the two into one as in tev and tob (“they were crushed with terror”).

Section Heading. tev has “David in Saul’s Camp.” David is introduced as if for the first time, though he has been introduced both to the reader and to Saul in chapter 16. njb is a bit more precise, with “David Arrives in the Camp.”

It will be recalled that several modern versions (niv, ncv) prefer to make a single section of this entire chapter, or at least make no break here (frcl). This, of course, would mean that there would be no need for a section heading at this point.

Verses 12–31 are missing from one important manuscript of the Septuagint (see also comments on 7.55–18.5) and are regarded by some as a later scribal addition to the Hebrew text. These verses are placed in square brackets in nab and mft, indicating that the translators do not consider them to be part of the original text. Others, however, think that these verses were deliberately omitted from the Greek text in order to harmonize the story with what has been said concerning David in chapter 16. Still other scholars argue that these verses were accidentally omitted from the Greek text. Translators should follow the mt, which includes these verses.

17.12  
Verses 12–15 interrupt the story about Goliath in order to introduce David to the reader. Even though David appeared in the narrative in chapter 16, he is here introduced as if for the first time. Many interpreters suggest that two originally different stories about David and Saul have been combined by the author or authors of 1 Samuel.

David is identified in verse 14 as the youngest of the eight sons of Jesse. Jesse was from the tribe of Judah, from the clan of Ephrathah, and lived in the city of Bethlehem. Ephrathah in the Old Testament refers both to the clan and to a city. The city is identified with Bethlehem in Micah 5.2 (also in Gen 35.19; 48.7). Probably Ephrathah had originally been a separate village but later became included in the city of Bethlehem. See also Ruth 1.2.

The son of an Ephrathite. literally “the son of that man of Ephrathah.” Traditional translations such as kjv, rvr, and ser say “that Ephrathite.” The word “that” points the reader back to chapter 16, where Jesse has already been introduced to the reader.

In the days of Saul, that is, during the time that Saul ruled as king.

The man in this verse refers to Jesse and certainly not to David. If there is any doubt about this, the name of Jesse may be repeated here as ncv has done.

Old and advanced in years: literally “old he went in [or, he advanced] among men.” As the footnotes in rsv and tev indicate, the meaning of the Hebrew is not clear here, and many translations follow the understanding of the Septuagint and the Syriac. The reading in the Septuagint requires a small change in the Hebrew text and is followed by rsv and tev. Compare also “old, well advanced in years” (reb) and “old and well on in years” (nab and njb).

Some suggest that the Hebrew originally said “old, advanced in weakness.” This proposal lies behind the neb rendering “he had become a feeble old man.”

ctat, however, gives a {C} rating to the mt and suggests that the meaning is “an elder, notable [or distinguished] among men.” Compare itcl, “and, at the time of Saul, was among the people most respected.”

17.13  
Jesse’s three oldest sons were introduced earlier in 16.1, 6–13, though the text there does not explicitly state which was the firstborn.

A literal translation of the form of this verse into English results in a heavy style. To repeat, for example, the words to the battle is unnatural in English. tev has restructured this verse according to English style, and translators should aim for an equally natural equivalent.

The oldest son, Eliab, appears again in verse 28 below.

Next to him should not be taken to mean that Abinadab was standing beside Eliab during the battle. Rather it indicates that Abinadab was the next son born in Jesse’s family. In some languages the most natural way to say this will be to say that he was the “second son.” The Hebrew says literally “his second.”

Shammah. a variant form of this name in 1 Chronicles (see 1 Chr 2.13, for example) is “Shimea.” But in order to avoid confusing the reader, the same form should be used in all cases where the reference is to the same person.

17.14  
David was not simply the youngest of these four brothers but of all eight brothers (see 16.11). Some may have to say that “David was the youngest of all Jesse’s sons.”

Both rsv and tev, as well as most other versions, continue in verse 15 the sentence begun in the middle of this verse. But it is possible, and in some cases more natural, to restructure these two verses so that the material about David comes after the statement about Jesse’s three oldest sons. This verse would then read “Jesse’s three oldest sons stayed with Saul. But David, who was the youngest son … .” cev does something similar to this and actually begins a new paragraph in the middle of this verse, since the subject shifts to David.

17.15  
But David went back and forth. tev (and similarly reb) has changed the structure of this sentence that began in verse 14 and therefore does not translate the Hebrew conjunction at the beginning of verse 15. But translates the common Hebrew conjunction. In this context it expresses a contrast between what the three oldest sons did and what David did. The Hebrew does not say how frequently David returned to Bethlehem.

The text is not clear regarding the other place from which David went back and forth. The reference may be to the royal palace (see 16.21–23) or to the battlefield (see verses 1–2 above). But the more likely meaning seems to be the general area of the battle—which cev refers to as “Saul’s camp.” njb expresses the meaning in terms that may be helpful as a model: “David alternated between serving Saul and looking after his father’s sheep at Bethlehem.”

17.16  
While David was going back and forth between Saul’s camp and taking care of his father’s sheep, Goliath was issuing his daily challenges. itcl connects verse 16 to the preceding verse by saying “In the meantime, the Philistine warrior … .”

Forty days is often a round number in the Old Testament (see the comments on 4.18). Readers in many cultures today will understand the number forty to indicate a precise number of days, that is, no more and no less than forty. All translations consulted, however, translate this number literally rather than saying something like, “for many days” or “for about forty days.”

Goliath is not mentioned by name but is referred to here as the Philistine. By stating his name tev assures that the reader will understand that the reference is to Goliath. But at the same time, perhaps some slight loss of meaning occurs when the enemy is identified by name instead of by nationality, since the Philistines were bitter enemies of the Israelites. However, in languages that do not have definite or indefinite articles, the use of the name may be justified. A good solution may be to use both the name and the nationality: “Goliath, [the] Philistine.”

The assertion that Goliath took his stand means that he came out of the Philistine camp every morning and evening and stood alone while issuing his challenge to the Israelites troops. See also frcl, “presented himself over against the Israelite army.”

Morning and evening: in Hebrew these are verb forms, that is, “to rise early” and “to do something late.” These verbal forms function as adverbs, indicating when Goliath took his stand.

17.17  
And Jesse said to David his son: the common Hebrew conjunction loosely connects this verse with preceding events. tev and itcl use an indefinite temporal connection, “one day.” Since David has already been introduced earlier in this chapter as one of Jesse’s sons, it may be unnatural in some languages to repeat the words his son. The Hebrew has the particle of entreaty here at the beginning of Jesse’s words to David. Fox expresses this as “Pray take to your brothers ….”

An ephah is a measurement for dry substances and is equivalent to a “bath,” which was used for measuring liquids. An ephah is approximately equivalent to three-eighths to two-thirds of a U.S. bushel. In the metric system this is expressed as “ten kilos” (brcl) and “twenty kilos” (spcl). The note in Osty states that this is the equivalent of a little more than 35 liters. Where precise measurements are not feasible, one may say “this sack [or, bag] of roasted grain” (so frcl, cev, lpd, and itcl) or “this measure of roasted grains” (sem), although the latter hardly seems natural.

Parched grain. probably wheat or barley. The same food, which was quite common in the Middle East, was offered to Ruth by Boaz (Ruth 2.14). See also 25.18 and 2 Sam 17.28, where the same Hebrew word is found.

Ten loaves: the loaves are specifically loaves of bread. In many languages it will be fitting to include this information in translation.

To the camp of your brothers may be more naturally expressed as “to your brothers in the place where they are camped” or, as cev has it, “to your brothers at the army camp.”

17.18  
Ten cheeses: literally “ten slices [or, pieces] of milk.” This is called “cream-cheeses” in reb. The translation of both rsv and tev sounds as if it may have been ten different kinds of cheese. But this is certainly not the intended meaning. cev sounds much more natural in English (“ten large chunks of cheese”), since the exact amount is not certain. So perhaps the best alternative in English is Klein’s “ten slices of cheese” or ab’s “ten cuts of cheese.” In some languages people speak of a “round” of cheese or a “ball” of cheese.

The commander of their thousand. the number thousand is probably not intended as a precise term. In Num 1.16 this term is translated in rsv as “clans.” Various terms in English express the correct meaning: “their commanding officer” (reb and njb), “the field officer” (nab), and “the commander of their regiment” (mft), although nab leaves implicit the idea contained in the pronoun their.

Bring some token from them, that is, bring something back from them to show that they received the food and to show that they are well. Some have suggested that this means that David should bring home their pay, but this seems much less likely than the generally accepted meaning of anything that would prove that David’s brothers were well.

17.19  
This verse most likely begins the words of the writer to the reader, as in rsv, nrsv, reb, and njps. On the other hand, tev, njb, and nab include these words as a part of the quotation of what Jesse said beginning in verse 17. It seems strange, though, that Jesse would be telling David where Saul was camped, since David has been making regular trips back and forth from the camp to Bethlehem (see verse 15). So translators are advised to stop the quotation at the end of verse 18, as in rsv.

Whether a part of a direct quotation or not, the referent of the pronoun they should be made clear in many languages. If this verse is taken as a comment of the writer as recommended, translators may wish to say “David’s brothers.” It may also be prudent to say “all the other men of Israel” instead of all the men of Israel, since Jesse’s sons and King Saul were also men of Israel.

Regarding the valley of Elah, see the comments on verse 2 above.

17.20  
A keeper. since David was the usual keeper of the sheep, frcl (1991 edition) translates “another guardian.” The term used here is not the specific word for shepherd but is rather a very general term for a person who keeps watch over or guards anything. The same root word is used in verse 22 of the “keeper of the baggage.”

Took the provisions. the Hebrew has only the verb meaning “to carry,” with no object. The word provisions is supplied by rsv. But the verb seems to imply that David carried the grain, bread, and cheese mentioned in verse 17 and 18.

In languages where the verb went requires an indirect object, translators may say something like “to the camp.”

As Jesse had commanded him: this element may fit more naturally at the beginning of this verse in some languages and may possibly become a separate clause introducing what he did; for example, “David did as Jesse had commanded him: … .”

Encampment. this renders a Hebrew word whose meaning is not certain. The same noun occurs in 26.5, 7, and most interpreters understand it to mean the “circle of a camp.” bp understands the word to mean the center of the military camp and renders this clause as “he arrived at the center.” njps and nab say that “he reached the barricade [of the camp].” A general word such as encampment or “camp” seems preferable.

As the host was going forth: the word host is not common in contemporary English, and nrsv replaces host with the word “army.” Most other modern versions also avoid the archaic word. njb, for example, has “troops.”

Shouting the war cry: literally “and they shouted in the battle.”

17.21  
Drew up for battle. see the comments at verses 2 and 8.

Army against army: literally “battleline facing battleline.” A more natural way of saying this in some languages may be “face to face” (frcl), “opposite each other” (reb, nab), or “looking at each other.”

17.22  
The things. the Hebrew term is general and may refer to tools, gear, vessels of pottery, weapons, and clothes. Here it seems to refer to the same items as “the provisions” in verse 20, that is, the grain, bread, and cheese mentioned in verses 17 and 18.

Baggage is probably too limited in meaning to be used in an English translation here. The idea is rather “supplies” (niv, cev). reb translates the whole expression keeper of the baggage by the somewhat technical term “the quartermaster.”

The ranks. see verse 8 above.

Greeted. see the comments on 10:4.

17.23  
Behold: on the function and translation of the Hebrew term, see page 18 and following. Here it focuses attention on the menacing enemy warrior. Some may translate it in this context as “suddenly.”

Goliath is again introduced as the champion and as the Philistine of Gath, as in verse 4 above. As in verse 4, tev does not translate the Hebrew term rendered champion here. Also as in verse 4, this term is more accurately rendered as “the infantryman.”

Spoke the same words as before. see his challenge in verses 8–10 above. njb translates “made his usual speech,” while frcl says “repeated his habitual challenge.”

17.24  
All the men of Israel. see the comments at verse 19.

The man refers to Goliath, and if there is any doubt about this, perhaps the name should be used in translation.

The conjunction and, which joins the idea of running away and the notion of great fear, may not be the best way to join these two parts of the sentence. These are not two separate events. Rather they are causally related; it was because of their great fear that the Israelite soldiers ran away. So it may be better to show this relationship by translating “they ran away because they were very much afraid” or “they fled in terror” (njps).

Were much afraid. the same two Hebrew words are translated as “greatly afraid” at the end of verse 11.

17.25  
The men of Israel said: literally “and he said a man of Israel.” These words may be understood several different ways.

(1) It is possible that the subject of the verb “said” is “a man of Israel.” But does the writer intend the words “a man of Israel” to refer to only one Israelite soldier? Such is the understanding of Osty. “A man of Israel said.” It is also possible that the writer uses the singular in a collective sense, in which case the meaning is that these men spoke “to each other” (so reb, tev). njps adds the words “among themselves” in square brackets.

(2) It is also possible, though less probable, that the subject of the verb “said” is indefinite and that the words “man of Israel” are the indirect object rather than the subject of the verb. Klein says “Someone had said, ‘Men of Israel, do you see this man who has come up?’ “ (so also ab).

Come up. some versions say “come out,” but the Hebrew says “come up.” Having descended into the valley from the ranks of the Philistines, Goliath has begun to go up the other side toward the Israelite army (see the comments on verse 8).

Enrich with great riches: this is a rather emphatic expression repeating the same root. Such repetition, however, may not be natural in other languages. Some may say something like “rewarded … with great riches” (njps).

Give him his daughter. this expression clearly implies marriage, as tev and several other modern versions translate it. In some languages it will be translated by a causative form of the verb to marry: “he will cause him to marry his daughter.” If necessary, translators may say “one of his daughters, since Saul had more than one. Others may translate more dynamically, something like “he will make him his son-in-law.”

In some languages the king may have to be translated “our king” or even “King Saul” (tev), since it may otherwise be understood as a reference to some Philistine king.

Make his father’s house free in Israel. that is, free his father’s family from paying taxes or from being required to serve the king of Israel. njb (and similarly niv and tev) says “will exempt his father’s family from all taxes in Israel,” and reb says “and will exempt his family from service due in Israel.” Rather than choose between these two different interpretations, translators may follow the model of itcl and frcl, which say more generally “and will grant preferential claims to his family.”

17.26  
David’s first question in this verse seems strange, since the Israelite soldiers had just described what would be done for the person who could kill Goliath. This section of 1 Samuel contains considerable repetition in the dialogue, and such repetition is simply part of the writer’s style. Here David’s questions underline the fact that Goliath is an uncircumcised Philistine who is defying the living God of Israel, and that David is truly a pious man. David’s questions do not mean that he is asking for more specific information about the riches promised. Nor do they suggest that he is asking why a reward should be given at all to an Israelite who does his duty by killing this enemy, or that David did not hear what is recorded in the previous verse. The theological and literary aspect of the text is missed here by nlt, which begins this verse with the words “David talked to some others standing there to verify the report.” A literal translation of this verse is acceptable, but translators should probably not add “to verify the report” as nlt does.

Takes away the reproach from Israel. these words are in apposition to the words kills this Philistine. That is, taking away the reproach from Israel will be done by killing Goliath. Compare reb, “… who kills this Philistine and wipes out this disgrace?” See also frcl, “… who will kill this Philistine and who will thereby avenge the insult inflicted on Israel?”

Uncircumcised Philistine. see the comment on this expression in 14.6.

The living God. here and in verse 36 God is called a living God in contrast to the idols of other nations, which were considered lifeless, and who were even described in their own Canaanite myths as gods who would die.

The second question asked by David is not for the purpose of learning the name of the Philistine enemy. It is more like the question “Who does he think he is?” (Compare ncv, “Goliath is a Philistine. He is not circumcised. Why does he think he can speak against the armies of the living God?”) In some languages it may be better translated as a statement rather than as a question. “This pagan Philistine is nothing before God. He has no right to make fun of the army of the Living God.” A possible model retaining the question format is provided by cev, “Who does that worthless Philistine think he is? He’s making fun of the army of the living God!”

17.27  
The soldiers of Israel are often called the people in 1 and 2 Samuel (see the comments on 4.4).

Answered him in the same way. that is, they gave the same answer as in verse 25.

Several modern versions (including njps, ncv, cev, mft, and Knox), like tev, have justifiably turned the direct quotation of the Hebrew into an indirect quotation, since the words within quotation marks in rsv are undoubtedly not precisely what the soldiers said. sem translates this verse “They repeated to David what had been promised as a reward to the one who would kill the giant.”

17.28  
David’s oldest brother Eliab was introduced in verse 13 above. He becomes upset with his younger brother for getting involved in the business of the older men.

Anger was kindled. see the comments on 11:6.

Few sheep. for some unknown reason tev has omitted the word few, which is clearly present in the Hebrew and should be retained in translation.

The wilderness. this word, often translated “desert” (niv, nab, and njb), may refer to dry, barren country, but it may also refer to land used for pasture rather than for farming, as in Psa 65.13.

I know your presumption. the word translated presumption is elsewhere translated “pride” (Prov 11.2; Jer 49.16) and “insolence” (Prov 13.10). Languages have a wide variety of ways of expressing this idea. There is even a difference between British and American English in the translation of this verse. The British edition of tev has “you cheeky brat” where the American edition says “you smart aleck.” cev has “You spoiled brat,” while niv says “I know how conceited you are.” Translators should feel free to use whatever wording they would commonly use to express the insolence of a young person in the presence of his elders.

Several translations combine the expression your presumption and the evil of your heart into a single phrase. tev says “You smart aleck” (or, in the British edition of tev, “you cheeky brat”), and reb reads “you impudent young rascal.” If translators keep both expressions, other ways of expressing the second include “your evil intentions” (tob) or “what wicked things you have in mind.”

17.29  
Since two questions follow, tev changes the verb said to “asked” in order to conform to common English usage. But in some languages the questions may be turned into statements. For example, the question What have I done now? is really a way of saying “I haven’t done anything wrong.” And in some cases it will be better translated this way.

Was it not but a word? In some languages it may be best to express this as a statement rather than as a question. See reb, “I only asked a question.” If the question format is retained, the meaning to be conveyed is “Don’t I even have the right to speak any more?” (sem).

17.30  
It will be necessary in some languages to clarify who turned away from whom. The original text has only the pronouns he and him, but the meaning is “David turned away from Eliab.”

And spoke in the same way. the meaning is not that David’s manner of speech remained the same, but rather that he asked the same question as in verse 26.

The people answered him again as before. the people are again the Israelite soldiers (verse 27). Each time David asked another soldier, he received the same response.

17.31  
Were heard: there is no definite indication as to who heard David’s words. So in languages where the passive form is not a realistic option, translators may wish to say “Some people heard” or “They [indefinite] heard.” Whoever the implied agent is in this case, it must be the same people referred to as they in the following clause.

He sent for him: that is, Saul sent for David. In some languages the idea of “sending for” a person will have to be translated “sent someone to bring him back.”

17.32  
Let no man’s heart fail. literally “Let not the heart of anyone fall upon him.” The meaning of this idiom may have to be made clear in the receptor language. Compare njps, which says “Let no man’s courage fail him.” cev, translating more dynamically, says “this Philistine shouldn’t turn us into cowards.”

Your servant will go. David refers to himself as Saul’s servant, utilizing the customary Hebrew indirect reference. tev says “I will go” but maintains the attitude of subordination by introducing the words “Your Majesty.” In many languages a literal translation of your servant will make readers think that someone other than David would go to fight Goliath. Since this is not the case, the pronoun “I” is much more appropriate.

17.33  
tev has restructured this verse in several ways that may prove helpful in other languages. The verb said is replaced with the more natural “answered” in English. tev also leaves implicit that Saul was talking to David. tev further changes the statement at the beginning of Saul’s response into a rhetorical question, “How could you fight him?”

You are but a youth is introduced by the conjunction for (sometimes translated “because”). This statement is therefore an explanation of Saul’s reason for thinking that David could not possibly go out to fight against Goliath. In some languages this logical connection may be left implicit, but in others it will be better to say explicitly “because you are only a young person.” The word for youth is a very general term that may be used for an infant as young as a few months old (Exo 2.6; 2 Sam 12.16) as well as for a growing boy, a young household servant, or young soldiers in the army. Since David was looking after sheep, he was probably at least in his teenage years at the time of this event. The point is, however, that he was not accepted as an adult capable of fighting in the army.

A man of war. see the comments at 16.18. And compare also 2 Sam 17.8, where the same expression is translated “expert in war.” From his youth uses the same Hebrew root as that in but a youth.

17.34  
Since David is arguing against the thrust of Saul’s statement in the previous verse, it will be appropriate in many languages to begin this verse with the contrasting conjunction But. Some versions, however, do not translate the common Hebrew conjunction at this point.

As in the previous verse, where tev omits “to David,” here tev omits the word to Saul.

Your servant. again this will be better translated by the pronoun “I” in most languages. But the element of politeness and subordination should be conveyed in other ways. see the comments on verse 32.

Used to keep. the most natural translation of the Hebrew participle and verb is with the past tense, as in rsv. But in this context, since David is still taking care of his father’s sheep, it is better to follow the model of tev and use the present tense. Compare njps, “Your servant has been tending.”

A lion, or a bear: Hebrew has a definite article before these two nouns, “the lion or the bear.” This does not mean that David is speaking about a specific animal, however, since in Hebrew grammar the definite article indicates the category of animal. English translations correctly use the indefinite article, and other languages will need to use the equivalent form. Lions and bears are described in ffb, pages 50–51 and 8–9. In languages where one or both of these animals is unknown, it will be possible to use a more general expression like “some ferocious animal.”

17.35  
The rsv rendering I went after him is a literal translation of the Hebrew words, but the meaning of the expression is “I pursued it” (frcl) or “I would chase it” (ncv). njb translates “I used to follow it up.”

Delivered it. the pronoun refers to the lamb mentioned in verse 34. And the masculine pronouns him and his refer to the attacking animal.

The pronoun he in the expression if he arose against me may need to be made clearer in translation. It also refers back to “the lion or the bear” who had attacked the sheep.

His beard. it is more natural in English to refer to the hair on an animal’s face as a “mane” rather than as a beard. Technically only the lion and not a bear has a mane. The Septuagint says “throat” instead of beard. For translation purposes it may be better in the receptor language to say “the hair around his throat.” nab translates “I would seize it by the jaw.” cev and tev translate “I grab it by the throat.”

Smote … and killed. the verb rendered smote twice in this verse means “to hit” or “to beat.” In some contexts it means “to kill.” It is not clear whether one action or two separate actions are intended here. Some understand this to be one action. Klein says “kill him with a blow.” reb and njb say “batter it to death.” nrsv, however, makes this two separate actions, “strike it down, and kill it.” The difference in meaning is slight, and translators should simply choose between the two possible ways of translating.

17.36  
Your servant. the pronoun “I” will be more appropriate in most languages. see the comments on verse 32. David insists that he is qualified to fight because of his experience in killing wild animals that had attacked the sheep he was guarding.

Uncircumcised Philistine. see verse 26.

Shall be like one of them: in comparing the Philistine enemy to the lions and bears, David is claiming that he will kill the enemy. In some languages it will be appropriate to state clearly how Goliath and the animals are alike. Some may say “will be as dead as they are.”

Defied … the living God. see verse 26.

17.37  
And David said. it may be more natural in some languages to say “And David continued.” tev simply omits these words as unnecessary in English, since there is no change in speaker.

The paw. the Hebrew noun is the same as “hand.” But in this context it may be possible to translate “from the claws” (cev). Or this may be taken as a metaphorical use of the word “hand,” in which case translators may say “from [the power of] the lion.” And later in the verse from the hand of the Philistine would become “from [the power of] the Philistine.”

The imperative verb Go means that Saul gives David permission to go ahead and fight Goliath. But a literal translation may be taken as meaning “Go away” in some languages. In those languages cev provides a better model, “All right … go ahead and fight him.”

The Lord be with you. this was a conventional greeting and farewell in the ancient Middle East, but it carried more meaning than the corresponding liturgical expression does in modern languages. In this context Saul seems to be requesting God’s presence with David as he undertakes the dangerous mission of confronting the Philistine enemy. Compare 20.13 and Ruth 2.4, where the same formula is used.

17.38  
Clothed. literally “caused to put on.” It may be misleading to say “Saul dressed David” (niv), since he probably did not perform the action himself. cev says “Saul had his own military clothes … put on David.”

With his armor. that is, with Saul’s own armor. The Hebrew word rendered armor usually refers to a garment made of cloth. It may have been a tunic worn under the coat of mail. reb and nab call this “his own tunic.” njps says “in his own garment.” The same word occurs in 18.4.

On the expression a helmet … on his head, see verse 5 above. And on the word bronze, compare verses 5 and 6.

A coat of mail. see verse 5 above.

17.39  
Girded his sword. since the pronoun may be misunderstood, it may be better to say “Saul’s sword” as in tev. And the verb girded is somewhat archaic. nrsv has replaced it with “strapped.” Some other renderings are “fastened” (reb) and “buckled” (njb).

Tried in vain to go. some languages may have to restructure considerably in order to convey the idea of doing something in vain. The words in vain are not actually a part of the Hebrew text but are supplied by rsv because they are implied by the context. The idea is that David attempted to move around or to walk, but was unable to do so. He was probably not completely immobile but simply unable to move freely and normally.

For I am not used to them: gives David’s reason for his inability to move about with ease. It is a repetition of what the writer has already said. In other languages this idea will have to be expressed quite differently. Some may use a habitual form of the verb, “I do not [habitually] wear these things.” Others may say something like “It is not my usual custom to wear such things.”

17.40  
His staff. some languages may have a specific word for a stick used when herding animals. In other languages it will be helpful to indicate, as in tev, that this was his “shepherd’s stick.” This stick, along with the shepherd’s bag and his sling, were things that David was accustomed to. He used them every day when tending the sheep.

Brook. see the comments on this word in 15.5. Here nrsv, reb, and nab render the term “the wadi,” while njb says “the river bed.” The five stones picked up would have been made smooth as a result of being in the stream over a long period of time.

Shepherd’s bag or wallet. the word rendered wallet occurs only here in the Old Testament. The more familiar Hebrew word rendered shepherd’s bag may have been added to the text later to explain to the Hebrew reader the meaning of the rare word wallet. njb shows that these two words refer to the same object by placing the second in apposition. “in his shepherd’s bag, in his pouch.” reb is similar. “in a shepherd’s bag which served as his pouch.” A different interpretation of the relationship between these two words is found in nab and njps, which say “in the pocket of his shepherd’s bag.”

The sling that David used was probably in the form of a leather pouch with strings on each end. It was swung over the head and then the strings on one end were released, propelling the stone in the direction of the target. It will therefore be inaccurate to use a word that refers to a more modern “slingshot,” consisting of a forked stick to which pieces of rubber are attached. The words his sling was in his hand mean that he was ready for action.

The Philistine. see the comments on verse 16.

Section Heading. tev has “David Defeats Goliath.” Once again, translators who decide to use a single heading at verse 1 for the entire David and Goliath story will not have a heading at this point. Those who do use a section heading at this point may prefer to say more directly “David Kills Goliath” (cev).

17.41  
Came on and drew near. these two verbs used together heighten the dramatic effect of the narrative. They depict the Philistine, Goliath, getting closer and closer. tev uses two verbs but separates them and begins a separate sentence with the second verb at the end of the verse.

Shield-bearer. see the comment on verse 7 above.

17.42  
The verbs looked and saw, like the two verbs in the previous verse, may at first sound redundant. But they also heighten the dramatic effect of the story. Goliath could hardly believe what he saw at first glance. When he had a chance to see clearly who was coming toward him, he reacted with contempt.

The verb here translated disdained is elsewhere rendered by the English verb “despise” (2.30 and 10.27). The idea is that of considering worthless or regarding with contempt. It is possible to translate “made fun of” (cev) or “despised” (mft).

The conjunction for introduces the reason for Goliath’s contempt for David. He did not consider the attractive young boy a worthy opponent.

Ruddy and comely in appearance. see the comments on 16:12.

17.43  
Sticks. the reference is to David’s shepherd’s staff mentioned in verse 40.

A dog. in the Old Testament dogs were not seen as favorably as in certain cultures today. To refer to someone as a dog was a very serious insult (see also the references to dogs in 24.14 and 2 Sam 16.9). If a person calls himself or herself a dog, this is a way of showing self-humiliation. But Goliath’s question really means that he thinks David is insulting him. He thought that, when David came toward him with a stick in hand, he was not taking Goliath seriously. So he was deeply offended.

Cursed David by his gods. the pronoun his refers to Goliath. Though tev and reb say “god” in the singular, the Hebrew should probably be rendered with a plural, as in rsv (also nrsv and njps). Some other possible models for this part of the verse are “He cursed David in the name of the Philistine gods” (cev) or “he used his gods’ names to curse David” (ncv). The English word curse often means “to use vulgar and offensive words.” In this context, however, the meaning is that Goliath called upon his gods, asking them to do harm to David.

17.44  
The context may require a more colorful rendering of the ordinary verb said. Some may prefer “shouted” (cev) or “cried out” where tev has “challenged.” sem, on the other hand, translates “he added,” since this is really a continuation of what Goliath started to say in verse 43.

Come to me. this may be translated “Keep on coming” or “Come close” (Knox) in some languages, since the text has already indicated that David was approaching Goliath (verse 40).

Your flesh. this refers to the physical part of a person as opposed to the spiritual. It may be translated “your body” as in tev and ncv or simply by the pronoun “you” (cev). Some languages may even say “I will give what is left of you to the animals and birds.”

Birds of the air … the beasts of the field. the Hebrew does not state explicitly why Goliath would give David’s dead body to the birds and animals. tev makes this explicit, “to eat.” tev also omits of the air and of the field as redundant and unnatural. This threat of Goliath echoes the words of Deut 28.26.

17.45  
In the context of the ongoing dialogue with Goliath, the common verb said may be better rendered “responded” (frcl), “retorted” (njb), or “answered” (reb, nab).

A spear … a javelin. these are the same Hebrew words as found in verses 6–7 above. David contrasts these ordinary weapons with the spiritual weapon he possesses, the presence of the Lord.

The Lord of hosts, the God of the armies of Israel. see the comments on 1:3.

Whom you have defied. the relative pronoun in Hebrew may be translated whom, with reference to God (njps, nrsv, and njb), or “which” (tev and reb), with reference to the Israelite army.

In some languages it may be better to restructure David’s response along the following lines:

•     “You are approaching me with a sword, a spear and a javelin. But you have defied the God of the army of Israel. So I am approaching you in the name of our God, the Lord Almighty.”

17.46  
The dead bodies of the host of the Philistines. literally “the dead body [singular] of the army of the Philistines.” The Septuagint, which is followed here by reb, nab, and njb, says “your dead body and the dead bodies of the Philistines.” ctat, though, gives a {B} rating to the mt and states that the singular noun “dead body” must be understood in the collective sense as “all the dead bodies.” If this text is accepted, the implication is that many Philistine soldiers would be killed in addition to Goliath.

The host of the Philistines. that is, “the army of the Philistines.” see the comments on verse 20.

By using the words to the birds of the air and to the wild beasts of the earth, David is saying that he will do to Goliath what Goliath had threatened to do to him (verse 44). As in the earlier verse, the redundant elements in this expression may be left implicit.

All the earth. many take this to mean “the whole world” (tev, reb, njb, and niv). As elsewhere in the Old Testament, there is some ambiguity as to whether the Hebrew word in this context means “the earth [or, world],” or whether it refers specifically to the land of Israel. nab, based on the second interpretation, translates these words “thus the whole land shall learn that Israel has a God.” Either interpretation is possible, but the more widely accepted interpretation is “the whole world.”

That there is a God in Israel. the Hebrew text says literally “that there is a God for Israel” (tob). rsv follows the Septuagint with “… in Israel.” But it is preferable to follow the mt here. mft, frcl, and others, like tev, take this to mean “that Israel has a God.” All towns and nations had at least a god, so the sense is most likely that Israel has a God who really does things for his people.

17.47  
All this assembly sounds much too formal and official to translate an expression meaning “all those who are gathered here” (reb), or more simply “Everybody here” (cev).

The Lord saves not with sword and spear. that is, “… with weapons like swords and spears.” In cases where the verb “save” requires an object, tev provides a good model by adding “his people.” In many languages it may sound more natural to say something like “the Lord does not use weapons like swords and spears to save his people.”

The battle is the Lord’s. to say that the battle belongs to someone means that that person will undoubtedly conquer his enemy, that is, that he will certainly win the battle. cev says “The Lord always wins his battles.”

Give you into our hand. regarding this Hebrew idiom, see the comments on 4:8.

17.48  
The Hebrew text refers to Goliath as the Philistine both at the beginning of the verse and at the end. For reasons of English style tev says “Goliath” and “him.” Perhaps the Hebrew and rsv suggest more strongly than does tev that Goliath was indeed the enemy.

The use of the verb arose is not intended to suggest that Goliath had sat down at some point previously in the narrative. Rather it indicates that he began to take action. See the comments on this use of the verb “arise” at 9.3 and in the discussion of serial verbs, page 20 and following.

Came and drew near. see the comments at verse 41.

Since there were two sides to the battle line, tev makes it clear that David was running toward the “Philistine battle line” in order to do battle with Goliath.

17.49  
This verse uses the pronouns his and he in reference to both David and Goliath. Translators may need to replace some of the pronouns with proper nouns if the pronoun reference is not clear. This will of course depend on how pronoun reference is handled in the receptor language. But readers must understand that David reached into his own bag for the stone, and that it was Goliath’s forehead that was hit by the stone. Further, it was Goliath who fell down to the ground.

Bag. see the comments on verse 40. A “sling” is also described in verse 40. The verb slung is from the same root in English as the noun “a sling.” In some languages it may be necessary to say something like “took out a stone, put it in the sling and threw it.”

Sank into his forehead is a literal translation and is not a natural English way of expressing what happened. Compare “penetrated his forehead” (njb), “embedded itself in his brow” (nab), and “broke his skull” (tev).

To insure that the pronoun reference is clearly understood, tev uses the name “Goliath” in the last sentence of this verse in place of he. Otherwise some readers may think that David prostrated himself in gratitude to God for what had happened.

17.50  
So. the common Hebrew conjunction is translated by a number of modern versions as an adverb of manner, “Thus” (njps, nab, njb). That is, it was in this way (the way just described in the narrative) that David defeated Goliath.

Prevailed over. or, more literally, “was stronger than.” That is, David won the battle. Modern versions use verbs like “defeated” (cev), “overcame” (nab), and “triumphed over” (njb).

This verse, which is a kind of summary statement, is missing in the Septuagint. mft and nab place the entire verse within square brackets, indicating that the translators regard the verse to be a later addition to the Hebrew text.

According to 2 Sam 21.19, Goliath was killed by Elhanan, the son of Jair. Various suggestions have been made to explain the difference, including the following: (1) “Elhanan” and “David” refer to the same person. One is a personal name and the other a title. (2) “Elhanan” is a given name and “David” is a throne name. (3) The two refer to different people, and though Elhanan killed Goliath, the tradition later attributed this conquest to David. But whatever the explanation for this problem, translators are required to translate the text as it stands.

17.51  
David … took his sword. if readers may misunderstand and think that David took his own sword and killed Goliath with it, it may be wise to follow the model of tev and make explicit that he took “Goliath’s sword.” Later, when David is fleeing from Saul, he receives Goliath’s sword from the priest Ahimelech (21.9). Sword here and “javelin” in verse 6 are different Hebrew words, but both probably refer to the same thing. Sword here is a general term, while the word in verse 6 is probably a technical term for a specific kind of sword.

Sheath. the same Hebrew word is used elsewhere for a “razor” (Num 6.5; Psa 52.2), but here, as in 2 Sam 20.8, it refers to the covering or enclosure where a sword is kept when it is not needed for fighting. The sheath was probably made of leather, but ancient sheaths were sometimes made of wood, metal, and ivory. Goliath had apparently not drawn his sword out of its sheath by the time David hit him with the stone.

Here, as in verses 4 and 23 above, rsv calls Goliath the champion of the Philistines. However, the Hebrew terms are not the same. As noted above on verse 4, the Hebrew there should be rendered “infantryman,” while here in verse 51 the word refers to a man who is vigorous. The same term is rendered “strong” in 14.52.

17.52  
The men of Israel and Judah: the distinction between Israel and Judah reflects the later division of the united kingdom into the northern kingdom of Israel and the southern kingdom of Judah following the death of Solomon. But the text must be translated as it stands.

Shout: It is uncertain whether this was a shout of mutual encouragement or was intended to frighten the enemy soldiers. Possibly it served both purposes. But in those languages that have a special word for a battle cry, it will probably be appropriate to use it here.

Rose. see the comments on this verb in 9.3.

Gath (see the comments on verse 4) was located about fifteen kilometers (or about nine miles) southwest of Azekah (see verse 1). The footnotes in rsv and tev are not in disagreement, since the Hebrew word “Gai” means “valley.” The Septuagint reads “Gath,” and that is the basis for most modern translations (rsv, tev, nrsv, reb, and niv). The statement at the end of the verse, that the Philistines fell … as far as Gath and Ekron, seems to support the reading of the Septuagint.

If translators choose to follow the mt, they may render “Gai” as a place name, or follow the example of translations that say “all the way to the edge of the valley” (so sem, tob, ser, rvr, and itcl). Since there is no definite article, it seems more likely that the reference is to a place named Gai. ctat gives a {C} rating to the mt and recommends that the Hebrew be translated as the name “Gai.” njps, which so faithfully follows the mt, translates “all the way to Gai,” but then states in a footnote that the Septuagint has “Gath” and directs the reader to the end of this verse, where the mt has Gath.

The Hebrew says simply that the wounded Philistines fell, and it is not clear whether they “fell wounded” (tev) or whether they fell dead. niv reads “Their dead were strewn along the Shaaraim road to Gath and Ekron,” and tob and frcl say “their cadavers [meaning, dead bodies].” The second meaning seems more likely in the context, but either is possible.

Ekron was a little more than ten kilometers (more than six miles) northwest of Azekah. The Septuagint has Ashkelon instead of Ekron at the first occurrence of this name in this verse, but the mt is generally thought to be correct here. Compare 5.10 and 7.14, where Ekron is also mentioned.

Shaaraim. a city located in the lowlands of Judah, near Socoh and Azekah (verse 1 above; these three cities are mentioned together in Josh 15.35–36). The name occurs three times in the Old Testament and means “double gate.” nbe translates the meaning of this name as “Dospuertas,” that is, “Two-gates,” and Fox says “Shaarayim/Double-Gate.”

17.53  
The Hebrew infinitive translated chasing comes from a root meaning “to burn” or “to set on fire.” In a few verses in the Old Testament it means “hotly to pursue,” suggesting an intense chase.” Fox attempts to keep something of the Hebrew image by saying “returned from dashing-hotly after the Philistines.”

Plundered their camp. that is, the camp of the Philistines, who had run away. On the meaning of the verb plundered, see 14.48, although the Hebrew verb is slightly different at that point.

While the two clauses in this verse are joined by the conjunction and in rsv, the plundering of the Philistine camp came after the return of the Israelites. tev therefore structures the verse differently, making the first part of the verse into a temporal relative clause. This may be a helpful model for certain other languages.

17.54  
The claim that David took Goliath’s head to Jerusalem reflects a later time in the history of David’s rise to power. Jerusalem did not come under Israelite control until David himself became king (David’s capture of Jerusalem is told in 2 Sam 5.6–10).

His armor refers to Goliath’s armor, or perhaps more generally to Goliath’s weapons and armor. The Hebrew term is a rather general one meaning “gear” or “things” (see the comment on this term in verse 22). The majority of modern versions and commentaries seem to prefer “weapons” (reb, nab, njps, cev, Klein, and ab) as in tev. Both the pronoun referent and the meaning of the noun should be made clear in the translation.

His tent refers to David’s tent. This should be clear to readers and hearers of the receptor language translation.

4. David is Presented to Saul (1 Sam 17.55–18.5)
Section Heading. tev has “David Is Presented to Saul.” The section heading in njb more fully identifies David, that is, “David the conqueror of Goliath is presented to Saul.” In languages where this passive formulation presents problems, translators may consider saying “Abner presents David to Saul” or “Saul meets David.” Another approach, presenting the content of the section in a slightly different light, is to follow the model of cev, “David Becomes One of Saul’s Officers.”

Many translations continue this section through 18.5. These verses (17.55–18.5) are omitted from one important manuscript of the Septuagint, and some interpreters consider them to be a later scribal addition to the Hebrew text. mft and nab place all of these verses within square brackets, indicating that the translators consider them not to be part of the original text (see also comments on the section heading to verses 12–40 above and on verse 50).

Verses 55–58 are a sort of flashback, since the incident described here must have happened before the events of the previous verse. This fact will have a direct bearing on some of the verb forms used in the following section.

17.55  
Saw. because of the flashback nature of the story introduced here, certain versions see fit to translate this verb as a pluperfect, “had seen” (sem) or “had watched” (cev). In other versions the verb said later in this verse is rendered “had asked” (Knox) or “had said” (tob). Translators should pay special attention to the implication of the verb forms used in this section.

Whose son is this youth? Saul’s question is strange in light of the fact that he was told in 16.18 that David was Jesse’s son, but translators must translate the text as it is and not attempt to harmonize this account with that in chapter 16.

As your soul lives. soul translates the Hebrew word nefesh, which means in this instance the “being” or the “life” of the king. This is a way of swearing or saying “as surely as you are alive.” The same formula is used in 20.3; 25.26; and 2 Sam 11.11.

I cannot tell. literally “if I know.” These words do not mean that Abner knows the answer but is not permitted to tell the king. Rather these words in Hebrew form part of an oath in which the curse formula is omitted. The full sense of the words is “As your soul lives, [may God bring all kinds of evil on me] if I know [the answer and do not tell you].” The translation in tev seems perhaps too casual and lacks the force of the Hebrew. Some possible models showing the seriousness of the oath are “you can bet your life that I have no idea at all” and “I swear by your life that I don’t know” (cev).

17.56  
The verb inquire is the common verb meaning “to ask.” The context suggests that Abner will need to leave the presence of the king in order to ask different people whose son David is. For this reason tev adds the word “go.” Other languages may have to do likewise.

Stripling. this Hebrew word occurs in the Old Testament only here and in 20.22. It may suggest the idea of virility, that is, a young man old enough to father a child. rsv translates this word “youth” in 20.22. In verse 58 Saul refers to David as a “young man,” using the common Hebrew word for a full-grown young man. tev and many other modern versions avoid the problem of translating this unusual word by simply omitting it. Some attempts at translating the term in modern English are “the lad” (nab, njb) and “that young fellow” (njps).

In languages that prefer indirect speech, this verse may easily be translated as “King Saul then ordered him to ask people and learn who the young man was.”

17.57  
As the context makes clear, the Philistine is Goliath.

Took … and brought. These two verbs are probably to be understood in the sense that Abner “took him and presented him to Saul” (njb) or “sought him out and led him to Saul” (frcl). But since they are somewhat redundant, it may be better in certain languages to translate the two by a single verb in the receptor language.

His hand. the pronoun his almost certainly refers to David, just as the pronoun him does. The addition of the word “still” in tev suggests that the antecedent of the pronoun is David and not Abner, since David would have been the first to pick up Goliath’s head. To avoid the ambiguity, however, tev uses the proper noun, David, rather than the pronoun.

17.58  
And Saul said: it will be more natural in some languages to say that Saul “asked.” And where direct quotations are less common, it may be better to translate this as indirect discourse: “Saul asked the young man whose son he was.”

David refers to his father as your servant, but this should not be taken to mean that Jesse worked directly for Saul. Rather the meaning is that he was a faithful subject of King Saul. cev translates the meaning with “a loyal Israelite.”

Jesse the Bethlehemite. see verse 12. Other possible translations include “Jesse of Bethlehem” (reb and nab) or “Jesse, from the town of Bethlehem.”

18.1  
At the beginning of verse 1, tev seems to make a complete break between the opening temporal clause and what follows, while rsv seems to relate the two, as does the Hebrew. There seems to be little if any difference in meaning either way, and translators will have to determine which is best for their language. A significant difference exists, however, between the ways that verses 1 and 2 are related in reb, which combines the verses as follows. “1–2 That same day, when Saul had finished talking with David, he kept him and would not let him return any more to his father’s house, for he saw that Jonathan had given his heart to David and had grown to love him as himself.” This translation is certainly a possible way of understanding the implicit relationship between these two verses, but no other translation consulted reflects this interpretation.

The pronoun he refers to David, who was speaking in the last verse of chapter 17.

The soul of Jonathan was knit to the soul of David. this Hebrew idiom is found also in Gen 44.30, where it speaks of Benjamin’s relationship to his father; the idiom expresses the idea of great affection. reb renders these words “Jonathan had given his heart to David,” and njb says “Jonathan felt an instant affection for David.” But according to some interpreters these renderings sound too one-sided, as if David may not have felt the same way toward Jonathan. The expression possibly suggests a more mutual affection. cev retains the idea of two-way sentiment by translating “David and Jonathan became best friends.” While there is evidence that David cared for Jonathan, the emphasis throughout most of the story is on Jonathan’s love for David.

Jonathan. tev reminds the reader that Jonathan was “Saul’s son.” This has not been stated in the text since chapter 14, so it may be a good idea to add this implied information at this point.

Loved him as his own soul. that is, Jonathan loved David “as much as he loved himself.” That Jonathan loved David is stated again in verse 3 and in 2 Sam 1.26.

18.2  
The verb took and would not let him return may sound like imprisonment in some languages. But the idea is rather that he took David “into his service” (Knox), or “kept David in his service” (cev). This should be made clear in translation, and it is not necessary to use parentheses as in njps and Fox to show that these words are not written in the Hebrew: “took him (into his service) on that day.”

The antecedent of the pronoun him may be ambiguous if translated literally in the receptor language. If it is, then it will be best to use the proper noun “David,” as in tev.

The context shows that that day was the beginning of a long period of service by David in the court of Saul. So it may be appropriate to say “from that day forward” or “beginning that day.”

18.3  
Made a covenant. literally “cut a covenant.” A covenant is an agreement that two persons or groups of persons make, in which both promise either to do or not to do certain things. See the comments on “treaty” in 11.1; see also 20.8 and 23.18. The agreement was initiated by Jonathan, but David was also committed to the relationship.

Because he loved him as his own soul: the first pronoun refers to Jonathan, and the second pronoun, him, refers to David.

The order of the elements in this verse may be changed for the sake of naturalness in the receptor language. Some may prefer to give the reason for the agreement before the statement about the agreement, rather than afterward as in the original. cev, for example, has “Jonathan liked David so much that they promised to always be loyal friends.”

18.4  
The verb stripped himself should not be taken to mean that Jonathan was left completely naked. He removed his outer sleeveless robe and his armor, but he would have still been covered. The same verb is used in the Joseph story (Gen 37.23) and of the priests in Lev 6.11; 16.23 (“put off”).

Armor. the same word is rendered “clothes” by rsv in 4.12, but its precise meaning is not clear. See the discussion in 17.38. Some say his “armor” (nrsv). Others say “his tunic” (njps and nab), “his military dress” (nab), or “his warrior’s garment” (Klein).

The word bow is probably intended to include both the bow and the arrows that went with it. In some languages a single word is used to refer to both, but if this is not the case, translators may do as cev has done, saying “his bow and arrows.”

Girdle. the English word girdle has a special meaning today that is not what the Hebrew means. nrsv correctly says “his belt.” Most other modern versions do the same.


 

tev Today’s English Version


njb New Jerusalem Bible


sem La Bible du Semeur


reb Revised English Bible


nbe Nueva Biblia Española


rsv Revised Standard Version


nrsv New Revised Standard Version


nab New American Bible


frcl French common language version


tob Traduction œcuménique de la Bible


njps TANAKH, the New Jewish Publication Society version


ab Anchor Bible (McCarter)


ncv New Century Version


itcl Italian common language version


hottp Hebrew Old Testament Text Project


mt Masoretic Text


niv New International Version


cev Contemporary English Version


mft Moffatt


kjv King James Version


rvr Reina-Valera revisada


ser Nouvelle version Segond révisée


neb New English Bible


ctat Critique Textuelle de l’Ancien Testament


brcl Brazilian Portuguese common language version


spcl Spanish common language version


lpd El Libro del Pueblo de Dios


bp La Bible de la Pléiade


nlt New Living Translation


ffb Fauna and Flora of the Bible


�Omanson, R. L., & Ellington, J. (2001). A handbook on the first book of Samuel. UBS handbook series (348). New York: United Bible Societies.





